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Introduzione

Roma, Giugno 2011

Fratelli nel Signore, vi facciamo sapere che le ADI, oltre ad avere manipolato i libri di Spurgeon
'Solo per Grazia' e "Meditazioni del mattino e della sera’, e 'Le Dottrine della Bibbia' di Myer
Pearlman, hanno manipolato fortemente anche 'll Nuovo Commentario Biblico lllustrato’ di Merrill
F. Unger.

Merrill Frederick Unger (1909-1980) é stato un commentatore Biblico, uno studioso ed un teologo,
oltre che un archeologo biblico.

Le manipolazioni sono numerosissime e ci vorrebbe un intero libro per documentarle tutte (cioe le
parti aggiunte, tolte, e modificate), per cui ho deciso questa volta di segnalarvene solo alcune
poche che concernono la sovranita di Dio e le lingue e i doni dello Spirito Santo (ma gli argomenti
manipolati sono veramente molti).

In merito a questi due ultimi argomenti, va detto che Merrill Unger non credeva che il battesimo
con lo Spirito Santo &€ una esperienza successiva alla nuova hascita e che sia accompagnata dal
parlare in lingue, come anche non credeva nell'attualitd dei doni dello Spirito Santo. E questo
perché non era Pentecostale, pur essendo Evangelico; in altre parole, credeva e insegnhava che le
lingue e i doni spirituali furono temporanei in quanto durarono fino al completamento del Canone
del Nuovo Testamento.

Merrill Unger ha scritto un libro dal titolo New Testament Teaching on Tongues (L'insegnamento
del Nuovo Testamento sulle Lingue) pubblicato dalla Kregel Publications, nel quale spiega la sua
posizione fortemente anti pentecostale, cioé anti lingue, in quanto afferma che le lingue non sono
per oggi. Questa posizione di Unger ovviamente € errata

Ma cosa hanno fatto le ADI? Sono riuscite, con la loro solita astuzia, a far parlare un anti
Pentecostale come un Pentecostale. Di queste manipolazioni metteremo come prova alcune foto
delle pagine tratte dalla versione inglese e quella Italiana del suo Commentario affinché possiate
rendervi conto di quest'altro scempio che le ADI hanno fatto, di quest'altra opera fraudolenta che
hanno compiuto le ADI.



Sulla sovranita di Dio

'L'operare sovrano di Dio' diventa 'la sovranita di Dio'

In 1 Samuele 1:1-18, nel commentare la nascita di Samuele, Merrill afferma: '1-2. God's sovereign
working is seen in the child's birth' (The New Unger’s Bible Handbook, Merrill F. Unger, revised by
Gary N. Larson, Revised and Updated edition 2005, The Moody Bible Institute of Chicago, pag.
150), che tradotto é: '1-2. L'operare sovrano di Dio si vede nella nascita del bambino’, mentre le
ADI hanno messo cosi: 'vv. 1,2. La sovranita di Dio e evidente nella nascita del bambino' (Merrill
F. Unger — Gary N. Larson, Nuovo Commentario Biblico lllustrato, ADI-Media, 2009, pag. 150 -
NCBI). Notate come Merrill parla dell'operare sovrano di Dio, mentre loro hanno messo un
generale 'la sovranita di Dio', che pero noi sappiamo che loro non la intendono affatto come la
intende la Bibbia. Tutto questo per non far leggere che Dio opera sovranamente nella vita delle
persone.

'Sotto la direzione divina' diventa 'sotto il contr ollo sovrano di Dio'

In 2 Cronache 36:22-23 Merrill commenta cosi: 'Decree of Cyrus (538 B.C.). See Ezra 1:1-4 in
fulfillment of Jer 29:10, under divine direction (Isa 44:28-45:3)' (NUBH, pag. 213), che tradotto é:
‘Editto di Ciro (538 A.C.). Vedi Esdra 1:1-4 in adempimento di Geremia 29:10, sotto la direzione
divina (lsaia 44:28-45:3), mentre le ADI hanno messo cosi: 'Editto di Ciro (538 a.C.). Vedi Esd. 1-
4 in adempimento di Ger. 29:10, sotto il controllo sovrano di Dio (Is. 44:28-45:3)' (NCBI, pag.
213).

Avete notato? 'Sotto la direzione divina' € diventato 'sotto il controllo sovrano di Dio'. Perche
qguesto? Perche loro non credono che sia Dio a dirigere gli eventi nel mondo, in quanto per loro Dio
li controlla e bastal!

Sparita la potenza irresistibile di Dio

Sempre in merito al re Ciro, in Isaia 41:25-29, dove c'e la predizione su Ciro, Merrill dice: 'The Lord
Himself produces proof of His sole deity. He alone has irresistible power to effect Cyrus's rise, and
infallible foresight to foretell it over a century and a half in advance' (NUBH, pag. 272), che tradotto
e: 'll Signore stesso fornisce prova della Sua unica Divinita. Lui solo ha la potenza irresistibile
per effettuare [0 causare] l'ascesa di Ciro, e l'infallibile prescienza per predirla oltre un secolo e
mezzo prima', mentre le ADI hanno messo cosi: 'll Signore stesso fornisce prova della Sua Deita.
Soltanto I'Eterno puo far sorgere Ciro , e soltanto Lui possiede la prescienza per la quale pud
preannunciarlo con oltre un secolo e mezzo d'anticipo’ (NCBI, pag. 272).

Notate come sia sparita la potenza irresistibile di Dio, e l'aggettivo ‘infallibile’ in relazione alla
prescienza di Dio. Questo ovviamente perche le ADI non sopportano che si parli in questa maniera
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di Dio, perche lo fanno apparire come un Dio che domina o determina gli eventi, mentre le ADI
presentano Dio come uno che controlla gli eventi!

La storia scritta in anticipo & sparita

In Isaia 21:1-10 Merrill afferma in merito al giudizio di Dio contro Babilonia: 'This event was some
two centuries in the future, but the prophet envisioned the Persian conquerors advancing. Such is
the accurancy of the prophetic word, history prewritten' (NUBH, pag. 264-265), che tradotto é:
'‘Questo evento era circa due secoli lontano nel futuro, ma il profeta previde i conquistatori
Persiani avanzare . Tale é l'accuratezza della parola profetica, la sto  ria scritta in anticipo ',
mentre le ADI hanno messo cosi: '‘Questo evento si sarebbe verificato circa due secoli dopo’
(NCBI, pag. 264), omettendo dunque una parte importante del discorso di Merrill, che siccome non
va d'accordo con il pensiero ADI era meglio togliere di mezzo!

Sparita la sovranita divina di Cristo

In Apocalisse 10:1-6 Merrill commenta dicendo tra le altre cose: 'His oath that 'there will be no
more delay' shows Christ's divine sovereignty and control in these matters of judgment, 6' (NUBH,
pag. 675), che tradotto é: 'll suo giuramento che 'non ci sara piu indugio' mostra la sovranita
divina di Cristo e il suo controllo divino in quest e questioni di giudizio , 6', mentre le ADI
hanno messo cosi: "...il quale giura che: 'Non ci sarebbe piu indugio' (Gr. non ci sarebbe piu
tempo), nel senso che il piano di Dio per I'umanita deve ora necessariame  nte adempiersi (in
contrasto a 6:11)' (NCBI, pag. 675).

Anche qui e evidente che le ADI hanno voluto far sparire la sovranita divina sugli eventi che
accadono sulla terra.

"Il destino' diventa 'il compito'

In Apocalisse 12:5, Merrill in merito al figlio maschio afferma: 'The male child. Four things are
declared: (1) His birth, 5a; (2) His destiny, 5b, which is to break His foes to pieces (Ps 2:9) ....'
(NUBH, pag. 677), che tradotto e: 'll figlio maschio. Quattro cose sono dichiarate: (1) La sua
nascita, 5a; (2), il Suo destino , 5b, che e quello di fare a pezzi i Suo nemici (Ps 2:9) ....", mentre le
ADI hanno messo cosi: 'll figlio maschio. Sono descritti quattro eventi: (1) la sua nascita, v. 5a; (2)
il Suo compito , v. 5b, che é quello di distruggere i Suoi nemici (Sal. 2:9) ...." (NCBI, pag. 677).

Ecco come nelle mani delle ADI il destino di qualcuno diventa il suo compito!



'Predestinato’ diventa ‘preannunciato’

In Apocalisse 20:10 Merrill commenta la fine che fara Satana dicendo: 'Satan's predestined
judgment (Gen 3:15) is now executed' (NUBH, pag. 686), che tradotto é: 'll predestinato giudizio
di Satana ora viene eseguito’, mentre le ADI hanno messo cosi: 'll giudizio preannunciato su
Satana (Gen. 3:15) viene ora eseguito’ (NCBI, pag. 687). La differenza tra predestinato e
preannunciato € enorme, ma le ADI all'occorrenza riescono pure a sostituire il verbo predestinare
con preannunciare!



Sulle lingue e i doni dello Spirito Santo

A pagina 472 Unger dice sul parlare in lingue: '‘Questo segno dono con linterpretazione era
inteso ad istruire la Chiesa prima che venissero da  te le Scritture del NT completate’ , frase
che le ADI hanno fatto sparire. E poi tutta la parte 'Speaking in tongues' (Parlare in lingue) € stata
stravolta dalle ADI, stravolgendo il pensiero dell'autore per farlo parlare da Pentecostale. Uno
scandalo!

Speaking in tongues

There are pwo aspects in the
manifestation of tongues: first, the
sign of tonguwes infActs 2 10,19
{and probably in ch. B); second, the
gift of rongues in the early apostofic
churchu The gife under the second
aspect evidently was not
permanent (I Car 12:9-13), nor
gven o every believer, It regurired
the concomitant gift of
interpretation (| Cor 12:10; 14:1-
40). Thiz sign gift with
INCErpretation Was meant T
ingeruce the church before the
completed NT Scrptures were
given,

Under the first aspect tongues
were o means by which the Holy
apirit witnessed o Israel on the day
of Panveoost (2:4-13). They were a
sign af the truth that Jesus was the
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*La parola grec ™ glotsolola™indica il par-
karg in aftre Bngue™. | principed riferimen-
ti el Muowo Tesmmento si rovano nel
libres dheghi Ao (201 -4 | Oedd-47: 19: 1 -6, 2,
probabidmente anche B:1 7. 18:%: 1 7). dove
il “parfare in adtre lingue™ & chiaramenue
I'evidensa iniziale di un genuing bartesi-
me nelio Spirico Santo. Inolore, anche
melle episvole al Corinti wi sono ab-
bondant riferiment al “parfare n altre
lingue™. A questo ptmmthugﬁ
distinguens il “segno” dal "carisma™
“pariare in atore lingus", Hnudu.nmg
wtile notare dhe nel Nuovo Tesmamento
Freco vi sono tne diversi termini che ven-
gono indistinmmente tradote b imbliano
oon dono. Essi somoc

I. Dores = dodno, regalo, lascits (AL
38 E20 N045; 1 1216, 7)), Questo tor-
mina & usato anche quando si paris ded
dono della salverza (Gv. 4:10: Rom.
S 5170 Cor S0 15 EL 307 4:7. Bh &:4).

2. Merismos = dono, divisions, di-
stribuzicne, partzione. Rferito allo Spi-

Messiah and an indication of the

new ape of the Spiric
The jirwes wore again challenged
by the Samaritans’ i the

Holy Spirit {(Acts B:14-17), and,
although this is not specifically
mentioned, they may have been
given the evidence that the
despised Samaritans had acosally
received the same gift as the |eers,
by the sign of their supernatural
utteramces (cf, | 1:17).

This is the use of tongues in the
introducton of the gifke of the Haly
Spirit to Gentiles (Acts | (:44-47),
Maothing could have been more
convincing o skeptical, unbelieving
Peter and his Jewish colleagues than
the fact thae Cornelius and the
other Gengiles spoke in

supernarural [anguages just as the

o Santo si trova soltanto una vola
{Eb. 2:4).

3. Charisma = grazia, dono divino, fa-
colth, capacith, 5i tratta, quindi, & una fa-
colth distribuit corme risulato o wn fa-
woere divino & di una grazia di Dic (Rom.
10 ESel & & 230 Coe 1T Tirm, 4 1 4;
0 Tirm. 426).

I primi dise termiini s riferiscono alle
normall esperberioe. spiritiali comamnia
el | credent. Eszl sono § Yregali’” dhe
Do largisce ad ogni mermbro dedla Sua
Chiesa, Mentre i carismi sono delle fa-
codtd che lo Spirito Santo distribuisce ed
usa comme Lui veole in particolari mo-
meend (| Cow V2] 1) La prama mandesta-
sone & i segno (Tsemein’ - Mo B T)
delle bngue. che &, appunto. Fevidenza ini-
donats (dorea) a el colors che i
sono smd rigenerat (A 4 Bie-18;
10e4s; 19:6). La soconda, Frveoe. oome
dono o rsma (chorisma) delle lingue,
5 rioeve dopo 8 non & daoo a oo Dalla

Jewes at Pentecose

The disciples of John the Bapelit
who received the Holy Spirit and.
spoke in languages they had never
learned (Aces 1'9:6-10) were a |
simillar witness to the soong Jewial |
community at Ephesus. For the d
disciples ef john the Baprist, whom
the jews generally accepted as a
God-sent proghet. to be blessed
the Haly Spirit after being ba
in the name of the rejecoed
Messiah, was of the deapest
significance.'Bur some of them [ths
Jews] became abstinate: they
refused vo beliewe” ac loaiaky (e
28:1 1-12) had predicted {1 Cor
1423, Cf. noees on | Cor 14).

Il segno e il carisma del pariare in lingue

Serirrura notiame e seguenti distinrioni:

a) Pevidenz mizale & spontanca (AL
10c44-44), mentre il carisma & control-
tabile (| Cor 14:28)

b) lMevidenza iniziale & concessa a
quialsiasi numens di persone contempo-
raneamente. Per esempic: a circa 120
(AT 1:5; 2:4), ad wna famigia inoers (AL
1024, 44 -45), ad alrmeno dodic (A 196,
7). meenere il carisma & limitito a due o
wre (| Cor, 14:27)

c) Fevidenza iniziale & per Nedificazio-
ne personale, anche privasimente, men-
we i carisrma & dx uticrarsi per 'edifi-
camione, Mezormzione, by consolazicno
della comumish locale, noegrato dal do-
no dellinterprewarions (| Cor 12:10),

La Bibbix & cosi chinra, da farci asse-
rire con certerm che esiste uma disgin-
thone tra il partare in alrg Bngue come
o & il parfare in Bngue cormp eariama
per ledificazione comune. La differensa
med due eagi & cliyra!



A pagina 468 Unger sostiene che l'episodio della ricezione dello Spirito Santo da parte dei
Samaritani 'non fu una seconda esperienza dopo la salvezza, ma  segno la donazione iniziale
dello Spirito Santo ai Samaritani come gruppo etnic o', e poi prosegue dicendo che fino a che
lo Spirito non fu dato agli Ebrei a Pentecoste, ai Samaritani, e ai Gentili a Cesarea, 'nessuna
anima rigenerata godette la grande salvezza ora sperimentata da ogni Cristiano, che include il
battesimo per lo Spirito in Cristo, il suggello, e la dimora permanente con il privilegio del continuo
riempimento’.

Le ADI invece gli hanno fatto dire una cosa del tutto diversa infatti hanno tolto questa parte, ed
hanno aggiunto: 'll versetto 18 dice che Simon Mago 'vide' dei segni che dimostravano I'elargizione
dello Spirito Santo. Sulla base del contesto (At. 2:4; 10:45,46; 19:6) € logico credere che questo
'segno ben definito' era il parlare in altre lingue. Su questo concordano molti noti commentatori: G.
Luzzi, Mattew Henry, Adam Clark, John Charles Ellicott, Alexander McClaren, Henry Alford ed altri.
Si noti, inoltre, che questi di Samaria erano gia credenti, salvati e rigenerati, vv. 12-14, e avevano
gia ricevuto lo Spirito Santo, che pero 'non era ancora sceso sopra alcuno di loro', v. 16. E' chiara
la differenza fra la dimora dello Spirito Santo nel credente, al momento della 'nuova nascita’

(1 Cor. 6:19, 20; Rom. 8:9) che é 'il suggello per il giorno della redenzione' (Ef. 4:30), e la
discesa ('sopra’) dello Spirito Santo, che e il bat  tesimo, v. 16 (cfr. At. 2:1-4; 10:44-47; 19:1-
6)'. Ogni commento é superfluo, il pensiero di Unger é stato completamento cambiato.
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A pagina 471 il titolo del paragrafo 'Peter's last use of the keys' cioe ‘L'ultimo uso delle chiavi da
parte di Pietro' & stato cambiato in 'L'imparzialita di Dio', ed assieme al titolo anche il contenuto
infatti le ADI hanno tolto praticamente le parole di Unger e ne hanno messe delle loro, tra cui
spiccano queste: 'Si noti che a convincere quegli Ebrei che Dio aveva battezzato nello Spirito
Santo quei pagani convertiti fu il segno del 'parlare in altre lingue'. La frase: 'Poiche li udivano
parlare in altre lingue', v. 46, & enfatica e conti  ene la precisa dichiarazione che la glossolalia

e il segno iniziale del battesimo nello Spirito San  to'. Ecco come le ADI hanno fatto parlare un

ANTI Pentecostale da Pentecostale!
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gl Gensalenime, v 15-18, imclude i s
1 Famtl (1) e setdveezzmy e sttt i 2l oo oo
kit 2 Comnediore -l stan comsey come prim e rapine-
sentante dei pagani, v 14 (Z) Lo Spirtes Santo eny
disceso s bor propeio come st Gindes 2 Pentiaon
ste, v 15, rifirendos al potenle sy (2:4)
che earstierizai Veflisione intriale dello Spirit
St 3 Perstecoste. O i temming “quana’ 2217,
1043, 31 11 bamesinwa nelbo Spirin Santo, v 16, fu
s I nekazions con Ea Pertecosts Ot 1550, (4)
Pietrn, dichiara infine, che {1 dono dello Spirio
Sanlo acconlin A pagant et "l i, cod
Ideticn, a quedlo di Atti 2, ncluse | segno intetale
il prvebare i silbre Deggue (2040 1k 1900

11:19-30. La chiesa di Antiochia
19-26. 1 discepoli chinmati cristiani,
L Evungelo comvineia aud essepe predicato ol Genli-

colleaguis, 15-18, included the fllawing facte  Chrichinn | it of Chertst”) wois by i st Antinelia, sull Omonge, in Sinm, v 19-20, Un
(1) Sabvation thercty was. granted to Comelis an official nanse of Jesis” disciples given by 11z1-18. Pietro difende grumy yumern i paygani sk comertono, v 21, esomo
and his househobd = the firt mpresentatie Fernrman officiads at Antloch. (CF Pangpesand,

Gentibes, 14, (2) The Holy Spirit fell on the
Lrendibis s om 1he iows il Pentecost, 15,
referring bo thee maighty drgilfing 42:4) den
characterizl the iniial giving of the St

Suelirns, Heroefiened, M 22006, and other party
e, ) S puoge o Antsocht in ch 13,
27-30. Relief sent to Jerusalem, The

fanmiene i e by of Cldins (un, 41-54)

il suo ministerio tra i pagani

1-3, Pietro chimmato a spicgare il suo
opeerato tra i pagani. 1 i che anehe | Gen-
1l avessem reslizato lo selverea e il bavsin
nelio Spivito Santo richisdeva una sphegaaion 1

intrudotti uf privileyi dellEvuredo (v ool su At
100 FBY, Bl (4:36) era i Gpro e iold] cipric-
Ui risitlevano ad Antiochin, v 200 Egli v porta
Sanb dla Tisso, ¥ 36 (e ootz s 26531, 1
cralenti furono clvinmati eristiani per la prima

ronuang Carmelis.
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A pagina 488, nel paragrafo in cui Unger commenta l'incontro di Paolo con i circa dodici discepoli
ad Efgso, le ADI hanno tolto queste parole di Unger che rappresentano il significato che lui dava
alla discesa dello Spirito su quegli uomini, e cioé che 'essi furono introdotti alla salvezza del
NT. Il parlare in lingue, 6, fu un segno al grande  elemento ad Efeso che questi uomini Ebrei

f:[r)clmo ammessi al privilegio del vangelo' . Questo perché esse non concordano con la dottrina

1 346, i vodbing bt the haism of the
ol Spirit wiich doourmed uf Bentecost (Mcts
1:5: 2060). Al and Briscitla, cancfully taught
i the gospel by chose associatlon with Pavl
{18:2-3), expotundid to him the vy of el
mare accurately, 26, be., e hin pracise
seaching conceniing the it of the Haly Spirit,
particulady hew the belieser is.now bepeiacad
s Chirist e His Body, the chuirch, e
roiment bie belbeves i Clirist

19:1-7. Apolles” disciples become
Chrlstians, When Pl came to Eplesus, he
fitail certain disciples of Apodlis, 1. These
disciples, becanse of Apollos” Timised Inerwtedpe,
esw mothingy of the giving of the Holy Spirit
{sew note on Jn 7:39), nior of the ministrics Fe
wundertakes For every believer. The trouble was
it thiat the Fplesian disciples did ot beliese, 16
was phat they bulievead, L, Jubn's introdiictosy
and now supersedusd essage of the conming
Spirit. As 4 el of Jobiey's Himsited messge, the
disciples diid ot even kniow ‘that the Holy Spirit
s been iven, 2 (. the same idiom in Jn
7:39), Now that i Spirit e comse, Paul
jroclaimesd Jesus Christ and a finishel
reclermption, 4-5. Thet restlt of Faith i the gospel
was thal ‘the Haly Spirit came on them.” 6.

it e Targ e Eghesus it thse
e e e A o g e
(G notes on 11180

19:8-41. Third tour - Ephesus

§-22, Paul's powerful Ephesian
misistry. Paul fird ministered in the
syruagogue, 8, then in the school of Tyranns, 5.
b appiarently was 2 treek: ehelorician
Probably busy i his loom from daan ull about
11 s, Pl vt tlae Bectues ball for the rest
of the day, The Greck schode (lectune hall'), 9.
s 1 e for dntellectuual pursuits oo
msaruction, and anained its finest wse when
Paul wsed it 0 rach Chis, the wisdom of God.
10, Paul's Spirit-emprmend ministry of
mitaculous signs advenised the truth
hroeghout the Roman provinee of pro-coasuls
Asi, 10, 1t aibso- clasherd with the demanism
crerpzg the city's Kodatry and its
paganistically contaminated Judsis. The nesot
weas He enquonsé o Jewish exoqcism, 3517, und
the demon contml i apostate fucaisn (M1
1245450 that had rejectind the Messiab a5 well
15 th witness of Stephen. The chash aso with
emon-energizid paganism resulied in the
whiohesale destruetion of accult lerame for
which Ehesus was famous, 19, These serolls
wert the B yrcininital, & lean fomiliae
i the 6 peco- Reman srkd for magical
writings iy genveeal. These magacal ol
were asscited with mutterings of iemple
soothsayers, and constituted an industry in the
city. Filty thousand drsichmas of silver (abot
9,200 gold dullars) was & large surm for thirse:
times, 19,

23-41. Chash with the colt of Diana.
“The religious life of Ephestss cenresend avainid
the warship of ihe feriility godidess Anemis or
Diana, Magra Martor (1he Great Mosher),
waaeshipesd in o el that was ot of the seven
woniders of the ancient world. Pasd's suoass al
Ephestes was 20 goeat that the et of Antenis
and its mighty temple were seriunsly affected,
25-27. Demetriuis, fpparenly head of the
sitversmith guibd ar union, manifictimal
yminiatuines of the temple and the goddess. The
rioters ruzshed fo the theer, well-known from
archaenlogy and inscriptional reference. The
cromd’s v, ‘Greaat 15 Artornis of the Eplresins,

e Quelio che | it sollnho l rattesimo

i el Introdutiivo
dl Gian, v 25 (ML %115 Me. 15 Le X16).

poi netlascuola i Tiewnno, v. 9. chie bbb
fie e e et e, Paala, arse impegnato Wl
st el b fino alte 11 cirea del mattino,
prerlova pai in affinn b sata delle conferenze per
il pesto el giomo. La scuola greca {sala di con-
feremae™), v. 1), era un Juoge di apti el
i e il istrumione, ¢ visse (l sup momenito migline:
quiaride 'l Y usd per pariare di Cristo, Saien-
2adi in, v 10

1| miimisierio 4 Paolo, pokenzisio dalla Spifito
Santo con segnl mimeokest, porth alla diffusione
della veridd i turta | provingia ronana dell'Asin
pencansolane, & 10, Anchie qui cifu wna soontm con
il dsmomisma, che Al Tidolarin della ci,

e |1 ghudaismo contaminain dal paganesimo,
risultih b sinascheramento dell esancesmo giudai- T
W l?.quﬂﬂnﬂmwdwnmﬂpmm;l
Wzl cosh come L bestimvonianza i Stefano.

Ly seatitro con il paganesimo, influenzato dat
Aemonl, porth unche ulla distniziong i 11kss3.
della leiterstura oocilta per b quale Elso era
ETRETr L

Quiesti potol] erane e Epbesin grasmsneta, un
termine {amiliare nel mondo greoo-rmano fer
fiodicaame e soriitune maggich it genene. Erano foe-
o meagiche associate i dedt gl irdonind del
el e costituivatio fonte di commerchn per 1

Mquika ¢ Priscilla, accur i
| nell Evanpedn perché erun sgali eollaboeston di
51 aolo (182, 3 Hom. 163),gh lstraran i o
£ o il commpletn I via di Bio, ¥, 26.

19:1-7. 1 discepoli di Apollo diventano
4 cristiand, Quank Paok ghinge ad Fliso trova
cestl disoepall, v, 1, che, 2 motho della limitata
conuscenzzd] Apollo, on sapeviuso il del dono
el Spiribo Sans (ved ot su Gy, 739, oo el
minisierin chie Egll swolge in Favoet def comdent, 1L

Tty mail

cittii. Cing e & arge uim
rande somma a gued tempi, v 19,

23-41, Scontro con il culto di Diana, Lo
vita relighosa f Efiso cra centrata inomo ol cullo
i Aol o Diarna, e el festil i, Mg -
for (11 Gt Maelne) aclorata in v tempéo con-
sherate iz delbe seate meriglie del imondo ant-
oo, 11 “sgeessn” della predicagione di Paolo ad
R s tlimueite e e 1 culter i Artemide e

-

Vit fvso i om0 messsaggio inteoduttivo,
‘e superith, i Glovansulla venuta dello Spi-
it 1 crsguiern disaepol] non sapevin 1edn-
che “che ol o o Spirite Sanke”, ¥ 2 O e o
Spirio Santo er enude Tapastal Paoly Lo
1 sniinclovt lom, v, 4, 5, 1 risubiato delli fora fede

nell"Evangeh Fu clie o Spisito St scse su foo
v i altre Higs e ¢ prokictizzman’ v

19:8-41.Terzo viaggio
missienario:

Efeso
8-22. 1l potente ministerio di Paoto ad
Eleso. Paolo minisiri pritna nella sinagoga, v 8,

Ml 50 e i i colpit,
problema per discepol i Efeso nonera lincrelu- — 25-47. Dhemetrin, evidentemenie i capodella come-
ik po il it chie sl oo e o legadeyi argertier, fabbri it

i ded templos ¢ chellisdea. | dinestrant s preciplla-
1o nel seatro cittadinn, ben ot dul] srchealigsa
e i rileriensent it virte jscriziond. Lurlo delly
fillsc “Grame ® I Dt gl efiesimi”, v 28, Eon-
formatn dall aechenbogia. Malte immagind e alin
i 8 Db som st ritoon gl archog
i fonti extrabibliche s che (| “segretario”
(grantmuatess) er un importae ulficiale am-
ministrativo delba citti, v, 5541, Egli redigeva |
decruti sattopest all'msemblea popolan: ¢ agva
come: presidente delle urikanl che si tenevuin
spessn el Lo, i vos Land autarevole rivsch
asaffocare [ sommosss.
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A pagina 524, nel parlare dei doni dello Spirito, Unger afferma: 'Essi sarebbero cessati perche
sarebbe venuto un tempo di completa o perfetta cono  scenza e profezia, 9. La parziale
rivelazione attraverso la diretta ispirata conoscen  za, profezia, e le lingue avrebbe allora
ceduto il posto a quello che e perfetto (Gr. 'la co  sa completa e finale'), 10, un evento che
molti hanno collegato al completamento delle Scritt ure del NT', mentre le ADI gli hanno fatto
dire una cosa completamente diversa, e cioé che i doni dello Spirito cesseranno quando verra

la perfezione, cioe 'la perfezione di tutte le cose , che segue il ritorno di Cristo' (pag. 525) e
quindi essi dureranno nella Chiesa fino alla fine dell'eta presente. Anche questo & uno scandalo!

interpretation of tongues,” giving the content of
the supematural message i e common
parkmce of e people.

12:12-31. The church
and the sign gifts
12-27. The church as the Body of

Ay 1 that which s ir. ‘the
u!nﬁ' |@ il Ehing 1, N0, ai cvent mary
v ik with (e coanpietion of fhe NT

Chrisi. The sty of the clurch is presented
uncler the ilfustration of & human bedy, | 2a.
O body but mseesty: imennbers of thit one body
Is the fgure used to ponteay Cheist, 126 This is.
o Chirist nerely a8 a person, but alsa in His
people united 10 Him (Rom 6:3-4) by the
baptism of the Holy Spirit, 13, Just as the
Frummzan boddy 18 o unit with many members, 14,
such as the foot, the hand, the eas; 1516, s
alsa s the church, the Body of Christ, 27, Gie
church, orre body, mary members, sany
functions, but all a vital parl of the ane Body.

28-31. The church and the sign gifts,
s the apostle bad related the individual
Chrisgian o the sign gifts, 1-11, s niow relates
the church, the Budy, the aggregate of
individual believers, 1o thise gifts. Althwigls
some of the permunent gifts are agatn included,
the list stresses ance mone the fomporary sign
gifts, such as apesties, prophets, miracks, gifls
of healings, divemsitios of tongues, 28, Nose
articulurly that 2l do not have the same gift,
29-30, noe age they expected to have

13.The church
and the permanent gifts

1-Bar. Love must control the exercise
of all spirioual gifts. This is troe of the sign
it s well as the no-sign o permanent gifts
of the church. The ‘greater gifis. 12:31, are the
permninent, secissary, edifying gits. Thise ane
10 e eamestly sought. The ‘most excellent way'
is the ‘Towve’ way, wivich thee worldly, emotional
Corinthians had completely mised i Hier
childish desire for the showy gifts 1o be wsed for
seilish ends. In this chasic passage, 1-%a, love is
show to be the essential condition of the
evervise of all gifts such s tongues, 1, prophecy,
knowledge and faith, 2 @ef. 128-11). Bwen
charitable dlmsgiving sl martyrdom are
wseless without e, 3. Love is persanified and
its exiellenicies detadled n 4.

8613, Permanence of love, Love is
contristed with the gifis which would be
superseded and would ceas, 8, They would cease

Pauli the perioe of the
aﬁlﬂmnfmn: when it had to depend an
plecemen revedation theough special gills, by the
Tigure of a child gowing into sdubihoad, 15, ard
a person seeing himself indistinctly in @ metal
mirmar which reflected anly 2 Bluered image, 12
Henwiever, Fadlh, hope, and especially bove would
remiiti s albways be pecessany, 13, in contrast
1o the impermanent gifts.

14, Abuse of the sign gifts
1-11. The superiority of prophecy
over ongues. Keep on pursiing love' (G,

1, and “eagerly desire spiritunl gifis —
prarticularly prophecy, Le., tnspired vurbal
witeranoes of truth it vet writken down, This i
supertor o speaking in longues by contrast,
because i s more camprebennbit: o wen, 2, 6
thar ase difficult sounds or vaices, 10-11; and it
I endtfyioag o thie chiaench, 3 (e, 12; Rom 14:0%
Eplh 4:29).

12-40. Correction of the abuse of
tongues. The cormective for e situation (1 the
primitive church wheee there were liberty and 2
rieesd for the ministry of all the gifts outlied in
1 Cor 12:8-11 incluks the foll owing important
regitlations. (1) The bellever wis to desine the
superior edifying gifts, such as prophecy, and
w00 wek 1o be richly fumistud or abundantly
ifted i these gifis to the upluilding of the
church, 12, 23-26, (2) The believer was fo prav
fo the gift of interpretation if he ha the gilt of
tongues, 1318 (3) The church was 1o use
longues only with great nestraint, 19, aind in any
cie, omly if an interpreter was present, 27-28,
(4) Chidldish immidurity manifested in the
abawse of this gift was 10 be outgrovn, 20,

(5) The principal prmese of the gift, 21-22 (of
It 2810-12) a8 gy (o unbelisviing Jows was
o be beld in mind (Acts 2:6-1%; 10:45-46;
11:05-18), (b) Prophecy, especially in ils
character 5 3 vehicle of rovelation before the
abjective written Word was commpleled, wos to be
iven the prominent place, but also regulaisd
onderly, 29-33, (7) In public meeings women

solamente unia suceessione cronologhca. Nel v, 28,
cuetié i titlo 1 Nuot Tistamento, $i para di
munterio, con riferimento alla persona che ln
1, rmenine queando s parls ded cariani ci s
raferisce ll o degli stessi, Quiesto per evidenzia-
e che Il carisma pom & qualcosa di pessonide,

13. Inno alla carita

1-8a. La superiorita della carith. L1 via
per ecoeblenea®, 12:31, & laviadell " amore”, che
| Corririzd avevann facllmente e completasoese tra-
scurntn, Qisesli versetti mostrano che |'amoe & la
cundizione esseniali per §'eercizo di i § cani-
st v 1, 2 Persino b elermosine ¢ 1] mantirio sono
imantilh semeet mnoee, v 3 1 v 480 diservon la

carit.
#b-13. Permanenza delln cariti. Laconts
& s sl rpetto i carisend della Spirito San-
i, | quathi cesseramo, v 8 4 quasdo “la perfiio-
e sari verut', v 10 L "Pedidonc” (e i i
e} s rierisce alla fukura visione di Dio, v 12 (de
erfezzanine dl ke e oo che
[ A T
Book Howse Grand
s, Michigan, 1788, pag. H18). Ancont o
ST ] Dt LAy v, GONDTITRE e ralare

14. Abuso dei doni
=11, Lasuperiorit della profeeia sulle

Yingue, *Procacciste [ carith, ooa lisciando pery

o s doni spisituadi”, v, 1, particolarmente 1
pmefeziz, cice? ] perlane ok et ] [, Onaesto cari
st sugersone s gquiedlo dedle lingae, perche richie-
dhe magyrione fide per esencilasky e non pecessita dell
collaborione del cansmz dellintempestazinne.
12-40. Correxrione dell'nbuso delle lin-
o, 11 rimidio per o chiesa di Corinto incude ke
sequenl regole impostants: (1) [l ererense dove desi-
thersere i o il edificmione, oome la profezi, ed es-
seme rocasmene formifo per |lificosone dellachie-
s 122326, (2) (credentedive: pregase per eser-
citane altrl carsid ¢ non actnientansi sltio del
carismn delle Angue. (33 | eredentl devono e (|
carismn delle lngue modertamente w, 27, 28 In
queestor beamo sl perrla del “segno” delle linge (vedi
" sepan e il carisana el prarfzre in Bngoe” 2 pag,
AT2). (4) Si deve vere bene in mese ko scopo prin-
cipabedel curisr, w, 21, 22 (ofr Is. 280100, 12), 5o
per gl incoochull {41 2:6-13; 10045, 46; 11:15-18). (53
Lt prodeziia dheve severe ynaa postione frmportante, mo
theve: amchie essen: opportursmenl pgetia, w29
33, (6) Le siomawe non possono esevcitae i mindste-
rins el Paroda nelle: rinméoni pubibliche, we 34, 35,
[ i idizione chie abbiang i

e

Ldons sparitueali e it fino alla fine delleG pressnte
Al contrario, L fede, la spernn e specialmente T
cxariE) riminranno, v, 13

10

f
testa copertacha el (1 Cor 11:5), (7) 1] deo-
roe ' cncinwe sono sempre caratteristiche presenti nel
culin cristizma, v, 401




L'Antipentecostalesimo di Merrill Unger

Qui di seguito mettiamo alcuni screenshot di alcune pagine (le sottolineature in rosso sono nostre) tratte dal libro di
Merrill Unger 'New Testament Teaching on Tongues' (L'insegnamento del Nuovo Testamento sulle Lingue), cosi come si
trovano su 'Google Libri', affinché vi possiate rendere conto personalmente quanto egli fosse ASSOLUTAMENTE
CONTRARIO alle lingue. E difatti questo suo libro € molto raccomandato da pastori o teologi antipentecostali di lingua
inglese.

Il libro & New Testament Teaching on Tongues: A Biblical and Historical Survey, Merrill F. Unger - Kregel Publications,
2003

truth. . ." (John 16:13).

These prophecies of our Lord ungquestionably
had Pentecost in view and were fulfilled in the
events of that great day. How unscriptural there-
fore, in the light of this truth, to “tarry™ or wait
for the Holy Spirit to coma when He has already
arrived. How irrational for a regenarated believer
to expect Him to come upon him or enter into
him, when the Spirit of God already perma-
nently indwells his redeemed body (1 Cor. 6:19;
Rom. 8:9) and is promised never to leave him
(John 14:16-18),

2. Pentecost marks the giving, receiving, and
depositing of the gift of the Spirit in the newly
formed ehurch on earth.

Our Lord before His death and resurrection
promised this “going-away present™ as His ascen-
sion gift to His disciples. “And 1 will pray the
Father, and he shall give you another Comforter
...} Even the Spirit of truth, whom the world
cannot receive, . .”" (John 14:16, 17). *But the
Comforter, who is the Holy Spirit, whom the
Father will send in my name, he shall teach you
.o (John 14:28), . .. if I depart, I will send
him [the Spirit] unto you™ (John 16:7). “"And,
behold, [ send the promise of my Father upon
you; but tarry ye [sit] in the city of Jerusalem,
until ye be endusd with power from on high'
(Luke 24:49), *Ye shall receive the power of the
Holy Spirit come upon you ..." (Acts 1:8,
literal Greek).

Since the Spirit was given and received at the
beginning of the new age to inaugurate it, with
the resullant blessings of the gift poured out
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upon God’s new people then, how absurd now

to ask for the gift as if it had never been given,

or to attempt to receive it when it has already

been received for many centuries and its benefits
have been made available to every Christian
since its original bestowal in Acts 2.

On the basis of the reception of the newly
received gift at Pentecost and its being deposited
in the church, Peter urged unsaved Jews to
repent of their sin in erucifying the Savior and
thus to share in the spiritual wealth of the out-
poured gift. “Then Peter said unto them,
Repent, and be baptized, every one of you, in
the name of Jesus Christ for the remission of
sing, and ve shall receive the gift of the Holy
Spirit. For the promise is unto you, and to your
children, and to all that are afar off [Gentiles],
even as many as the Lord, our God, shall call™
{Aects 2:38,39; f. 15:14,15),

3. Pentecost portrays a once-for-all, unre
peated, and unrepeatable event.

Pentecost is as unrepeatable as the creation of
the world or of man; as once-forall as the in-
carnation and the death, resurrection, and ascen-
sion of Christ. This appears from the following
simple facts: (1) The Spirit of God could only
come, arrive, and take up His residence in the
church once, which He did at Pentecost. (2) The
Spirit of God could only be given, received, and
deposited in the church onee, which occurred at
Pentecost. (8) The event occurred at a specific
time (Acts2:1), in fulfilment of a specific Old
Testament type {Lev, 23:16-22), in a specific
place (Jerusalem; cf. Luke 24:49), upon a spe-
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cifie few (Acts 1:13,14), for a specific purpose
(cf. I Cor. 12:12-20), to introduce & new order.
The event did not constitute the continuing and
recurring features of the new order once it was
introduced.

4. Pentecost presents the odvent and gift of
the Spirit to perform all Hiz ministries in this
age.

The advent is that of the Person of the Spirit
and the gift iz the Person. The gift, moreover,
comprehends all the operations of the Spirit's
Person, including His regenerating, baptizing,
sealing, indwelling, and filling ministries. All
these transactions of the Spirit, except His fill-
ing, are wrought in the believer the moment he
is saved and constitute the basic and inseparable
elements of his so-great salvation, provided by
the death and resurrection of Jesus Christ
{cf. Heb. 2:3). The only condition for these
mighty transactions is simple faith that receives
them as God's free gift of salvation in Christ,
since they are component parts of that salvation.
They thus form the basis for the experience of
filling, but not the experience itself. This is the
ecase because the filling of the Spirit ie only for
those already saved who meet the special con-
ditions for filling, such as obedience to God's
will, separation from known sin, feeding upon
God's Word, and so forth (Eph, 5:18).

a. The Spirit’s regencrating ministry.

Old Testament saints were regenerated by
faith (Gen. 15:6; Rom. 4:1-25). Like these Old
Testament believers, Jesus’ disciples (Judas ex-
cepted, John 6:70) were born again before their

18
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experience at Pentecost (Luke 10:20). But what

happened to them at Pentecost cannot be taken

as the norm for believers today. The reason is

simple. They were being introduced into a new

age, after having already been regenerated under

the old age in which they had believed. Now

that the new age has been introduced and estab-

lished, the Epistles reveal that all believers the

moment they are regenerated — unlike Old Tes-

tament sainte — are simultaneously baptized by

the Spirit into Christ (Hom, 6:3,4; Gal. 3:27;

Col. 2;10-12) and into union with all other

believers (I Cor. 12:13), sealed perpetually by

the Spirit (Eph. 1:13; 4:30), permanently

indwelt by the Spirit (John 14:16; I Cor. 6:18),

and have the grand prmrileﬁe and responsibility

of being continuously filled with the Spirit

Eph. 5:18).

b. The Spirit's baptizing ministry,

This operation of the Spirit is wholly unique
to the new age and first occurred at Pentecost
(Acts 1:5; ef. 11:14-18). That no regencrated
believer in the Old Testament economy was ever
s0 baptized is evident from the fact that John
the Baptist announced this spiritual operation as
ensuing his day and ministry (Matt, 3:11; Mark
1:8; Luke 3:16,17). It was to be effected by the
completed redemptive work of Christ, who, as
the provider of redemption and the giver of the
gift of the Spirit, was declared by John to be the
baptizer with the Holy Spirit (John 1:33). After
the Spirit’s advent the Spirt Himself is declared
to be the agent of the baptism (I Cor, 12:13).

The experience of power at Pentecost was not
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due to the baptism of the Spirit, but the filling
of the Spirit (Acts 2:4), The baptism is not the
filling, as is commonly but erronecusly assumed.

It is the basizs of the infilling, but not the ex-

perience of infilling itself.’

t follows, therefore, that Pentecost does not
teach a so-called “second " erroneoushy
called “the baptism of the Spirit"” and viewed as
an experience of power subsequent to salvation.
Fentecost does teach many infillings, not only a

“second' bul the I.hlrdeourt.h, and 5o on in the
glories and victories of the Spirit-filled life.

. € Spirit's sealing ond indwelling
ministries.

The Spirit is not said to have sealed Old Testa-
ment saints “unto the day of redemption,” as in
the case of New Testament saints (Eph. 1:13;
4:80; II Cor. 1:22). Although the Spirit indwelt
Joseph (Gen. 41:3839) and Joshua (Num.
27:18), the indwelling apparently was not uni-
versal nor permanent among Old Testament
believers (Ps. 51:11),7 as it is today (John 14:17;
Rom. 8:9; 1 Cor. 6:18,20).

d. The Spirit's filling ministry.

Pentecost was the occasion not only of
the advent and the taking up of residence
of the BSpirit upon earth, but of a mar-
valous infilling by the BSpirit of the newly-
formed church (Acts 2:4). This was the har-

*See Chapter 111, "Fentecost and Tongues.”

?H:ml.acue Goodman, The Camforter, Pi 20, 21;W. T.

P. Wolston, Another Comforter, p. 24;
Tha Netivity of the Holy Spirit, pp. 88-T2.

. T. O"Rear,
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binger of the wonderful spiritual privilege the
new age was to afford. In Old Testament times
the Spirit sovereignly came upon a few. War-
riors, kings, prophets, and mighty men were
temporarily filled to perform some special task,
such as Gideon (Judges 6:34), Amasai (I Chron.
12:18), Samson (Judges 14:6), Saul ([ Sam.
10:10), and David (I Sam 16:13). Pentecost,
however, marked a new era in which every
believer — no maiter how poor, humble, or
obscure — might be constantly “filled with the
Spirit."" This is the reason for the stress upon the
infilling {Acts 2:4). That which warriors, kings,
prophets, and mighty men then enjoyed only
temporarily can now be enjoyed by every
believer constantly {Acts 2:17,18).

6, Pentecost marks the first historical occur-
rence of the baptism of the Spirit and the resul-
tant formation of the church.

This vital truth inescapably appears from a
simple comparison of Aects 1:5; 2:4; 11:14-16
with I Corinthians 12:13 and Ephesians 1:22,23,
It was just as impossible that there should be a
church constituting the body of Christ before
the Spirit's baptizing work at Pentecost as that
there should not have existed a church after that
event. The reason is that the church is formed
by the Spirit’s baptism and therefore could not
be formed before that baptism became operative
at Pentecost. The second chapter of Acts gives
the historical event; the Pauline Epistles give the
doctrinal explanation (I Cor. 12:13;
Eph. 1:22 23; 4:4,5).
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To bulld a doctrine of the baptism of the
Spirit as a second experience subsequent to sal-
vation from the book of Acts is to deny the
doctrinal interpretation of these events as given
by the Spirit in the Epistles.® To declare that
the baptism of Acts 1:5; 11:14-16 (cf. 2:4) isa
baptism of power and is a different baptism
from I Corinthians 12:13, as some do,” is to do
violence to sound exegesis and the plain state-
ment of Ephesians 4:5, “one [spiritual] bap-
tism. "' It is equivatent to rejecting the doctrinal
interpretation of the Epistles in favor of one's
own personal interpretation of the events re-
corded in the Acts,

Pentecost, accordingly, “was the birthday of
the church.”® The believing disciples and con-
verts under Feter's preaching were formed into
one body. Since then, whenever and wherever a
ginner trusts Christ as Savior, he becomes a par-
taker of that baptism and is joined by the Spirit
to the one body, the church.

6. Pentecost, therefore, of necessity repre-
senis the beginning of a new economy in God's
dealing.

Those who fail to see this primary fact rule
out the possibility of an accurate doctrinal an-
alysis of the meaning of the events of that day.

*See Chapter III, “Pentecost and Tonguss.” Cf.

F;:\rze P. Fardington, The Crisis of the Deeper Life, p.

“gee Jdohn R. Rice, The Power of Pentecost, PR-
150-162.

*A. C. Oaebelein, The Annototed Bible, ¥Wal. I, p,
258
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Only in the light of the termination of the legal
or Mosaic age, signified by the death of Christ
on Golgotha and the tearing of the veil separat-
ing the holy place from the most holy place
(Matt. 27:51), can the true meaning of Pente-
cost be comprehended. The intervening fifty
deys constituted a transition period before the
advent and giving of the Spirit, in which the
risen, glorified Savior sovereignly bestowed the
Spirit on His chosen few disciples (John 20:22).
The Spirit would tide them over the intervening
span 5o they would be able to receive Christ’s
teaching during the forty days preceding His
ascension (Acts 1:1-3; cf. John 16:12, 13).

1t iz in connection with the commencement
of a new economy in God's dealing that the
supernatural phenomena of fire, wind, and the
languages of Pentecost are to be seen in their
real significance. They were the outward visible
signals that the new age was being inaugurated.
Similarly the legal or Mosaic age had been intro-
duced with fire, smoke, and earthquake as
Mount Sinai was wrapped in flame (Exod.
19:18). In like manner the future kingdom age
will be opened with signs of fire, smoke, and
celestial commo tions accompanied by a marvel-
ous outpouring of the Spirit as at Pentecost
{Joel 2:28.32; of, Acts 2:16-21).

Unfortunately, modern charismatic move-
ments frequently overlook the fact that Pente-

cost inaugurated a new age and that the inaugu-
ral events were once-for-all and unrepeatable. In

the present-day ado sbout tongues much is made
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of the supematural languages but little is said of
the wind and fire, at least in the matter of their
true contextual significance. It Is commonly
completely lost sight of that the brilliant pyro-
technical display of languages (Acts 2:5-13) was
a public demonstration that the new age being
inaugurated, so far from being narrowly con-
fined to the Jew as in the Mosaic age, was to
herald the outreach of the gospel to every
kindred, tongue, and tribe “to the uttermost
part of the earth™ (Acts 1:8). This was of ut-
most importance since Pentecost was wholly
Jewish. Non-Jews were not admitted to gospel
privilege and membership into Christ’s body, the
church, till later; mongrel Samaritans not until
Acts 8:14-25; pure Gentiles not until Acts
10:1-48, perhaps as much as a decade after
Pentecost.

T. Pentecost, accordingly, signals the opening
of gospel opportunity to the Jew in a rocig!
sense,

The gospel then released was the good news
of full and free salvation through faith in & cruci-
fied, risen, and ascended Christ, offered even to
those who had nailed the Savior to the cross.
Thiz privilege was vouchsaled to the Apostle
Peter. This is what Jesus meant when He gave
the “keys of the kingdom of heaven™ (Matt.
16:19) to the fisherman disciple on the oceaszion
of Peter's confession of Deity and consequent
Saviorhood (Matt, 16:13-16), the basic truth of
gospel proclamation for the new age (Matt
16:17, 18). The preaching of this gospel would
be the means of calling out a new people for
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God’s name in the new age being inaugurated
{Acts 15:14, 15). This was to be the “church”
(Matt. 16:18) begun at Pentecost.

The keys were symbols of that authority dele-
gated to Peter which would open the door of
salvation to admit Jewish believers then, and
Samaritan and Gentile believers later. Giving
these keys to Peter meant that to him would be
given the power and authority to release the
door of gospel opportunity initially at the com-
mencement of this age. That is the reason Peter
{and not one of the other disciples) was the
God-chosen preacher to instruct his Jewish
listeners how they were bo receive God's grace
and “the free gift of the Holy Spirit"” {Acts
2:38, 39).

It is to be noted very carefully that Peter was
not given the “kews of the church,” but of the
“kingdom of heaven' as the sphere of Christian
profession, as in Matthew 13. The Holy Spirit,
who made His advent at Pentecost, alone holds
the “keys of the church,” as the sphere of Chris-
tian possession, since only He baptizes believers
into that mystical body, and only those who are
2o Bpirit-baptized are in that body,

8. Pentecost bears a close similarity to Joel's
prophecy of the latter-day outpouring of the
Spirit inaugurating the coming kingdom age.

The epecific reason why Peter introduced his
Pentecostal sermon with a long quotation from
Joel’s prophecy (Joel 2:28-32) was to show his
multilingual Jewish lsteners, gathered from all
parts of the Roman Empire to celebrate the
Feast of Pentecost, that the strange exhibition
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of languages by the simple Galilean followers of
Jesus was not en instance of drunkenness or
emotional excess. On the contrary, it was some-
thing paralleled by their own prophetic Serip-
tures, closely akin to similar spiritoal phenom-
ena predicted to be visited upon their own race
previous to establishment in kingdom blessing,
It seems guite obvious that Peter did not
gquote Joel’s prophecy in the sense of its fulfil-
ment in the events of Pentecost, but purely as a
prophetic illustration of those events. As a
matter of fact, to avoid confusion Peter's quota-
tion evidently purposely goes beyond any possi-
ble fulfilment at Pentecost by including events
in the still-future day of the Lord, preceding
kingdom establishment (Aets 2:19-20). To em-
ploy the term '“partial fulfilment,” as some
writers do, involves illogical terminology that
does not produce clarity and accuracy of con-
cepl.
EFPeter's phraseology “this is that” means noth-
ing more than that *‘this is [an illustration of]
that which was spoken by the prophet Joel™
[Acts 2:16). In the reference there is not the
slightest hint at a continued fulfilment during
the church age or a coming fulfilment toward
the end of the church age The reference is
solely in an illustrative sense to Jewish listeners
at Pentecost. Fulfilment of Joel's prophecy is
still future and awaits Christ's second coming in
glory and a copious spiritual outpouring usher-
ing in kingdom blessing {cf. Zech, 12:10—13:1;
Acts 1:6, 7).
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CHAPTER 1IN

Pentecost and Tongues

Btrangely enough, the aspect of Pentecost
that has most captivated modern movements
which major on Acts 2 is the manifestation of
tongues. The supernaturai fire and the sound of
a rushing mighty wind (Acts 2:2, 3) are com-
monly lost sight of in the present-day excite-
ment over the tongues. The fact is guite com-
monly overlooked, too, that true Pentecostal
speaking in tongues was accompanied not only
by the auditory miracle of known languages
spoken in the Roman Empire of that day being
heard and understood by Passover Jews from all
over the world who knew and spoke these lan-
guages in the countries from which they came
(Acts 2:68), but also by the visual miracle of
“tongues, as of fire, parting and they [the flery
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tongues] sat upon each of them" (original Greek
of Acts 2:3; of. Codex Sinaiticus).

If Pentecost is allegedly repestable in the
matter of speaking in tongues, why not in the
accompanying features of a rushing mighty wind
and the tongues as of fire dividing and sitting
upon each of those claiming to have a repetition
of Pentecostal blessing?

1. Tongues at Pentecost were a wilness to
events inouguraling a new age.

Like the wind and the fire, they were once-
for-all inaugural features, giving miraculous audi-
tory and wvisual demonstration that a new
economy in God's dealing with redeemed man
was about to begin, They were no more to be
thought of as the normal features of the age
then established, than the inaugural parade, the
inaugural oath, and the inaugural address of a
newly installed American President were to con-
stitute repeatable features of his four-year ad-
ministration.

2. Tongues at Pentecost bore no direet reln-
tiorn to the baptism of the Spirit.

That the baptism of the Spirit did occur at
Pentecost, and did not oceur before that day, is
proved by John the Baptist's predictions of that
event as ensuing his day (Matt. 3:11; Mark 1:8;
Luke 3:16, 17), our Lord's prophecy of it as still
future (John 14:14-18; 16:12, 13; 17:20, 21),
and by His being declared the baptizer in pros-
pect of His completed redemption (John 1:32,
33). Moreover, the baptism of the Spirit was still
future just before our Lord's ascension (Acts
1:5), but consummated only between that event
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and the admission of Gentiles to the gospel
privilege of the new age (Acts 10:1-48; cf.
11:15-17).

However, the baptism of the Spirit at Pente-
cost was not a second experience of power, but

a vital and inseparable part of the “so great”

salvation Jesus purchased by His redemption on

the cross. Hence the only relation of Pentecostal

tongues to the baptism of the Spint is that those

saved so spoke, the baptism being a part of their

salvation and not an experience subsequent to it.

This great truth, so widely misunderstood in
modern charismatic revivalism, appears from the
following facts.

{a) What occurred in Acts 2 can be inter-
preted a8 a second experience after salvation
anly if the introductory nature of Pentecost os
the inauguration of a new age &5 completely
overlooked.

To reason that because Jesus' disciples were
regenerated before Pentecost (which they cer-
tainly were, Luke 10:20), therefore what hap-
pened to them in Acts 2 was a second experi-
ence after salvation that is normative for
believers today is a naive fallacy into which
many have fallen. Thiz reasoning violates the
time context of the event. Although salvation in
all pre-Pentecostal ages included regeneration,
temporary indwelling by the Spirt, and occa-
sional infilling for special service, it did not in-
clude baptism by the Spirit into Christ’s body
the church and into Christ Himself (I Cor.
12:13; Rom. 6:3, 4; Gal. 3:27; Col. 2:8-12), nor
permanent indwelling (I Cor. 6:19; Rom. B:9)
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and sealing by the Spirit (Eph. 1:13, 14; 4:30),
nor the privilege of continuous, unbroken infill-
ing (Eph. 5:18). Jesus died to provide the “so
great” salvation of which these features were to
be an intrinsic and inseparable part.

To use an illustration, salvation in Old Testa-
ment times and in the legal or Mosaic age was by
God's grace through faith in the coming
Redeemer. In its context it may be compared to
a standard though obsclete model of a car or
household appliance today. On the other hand,
the salvation which Jesus made available by His
death, resurrection, ascension, and consequent
gift of the Spirit at Pentecost (John 14:16-18;
16:7-13; Luke 24:49; Acts 2:38, 39) is not to be
compared to the old standard model, which is
outdated and discontinued. Rather, it is to be
likened to a new deluxe model — the “so great™
salvation received by every believer — with new
features, wonderful power, increesed efficiency,
and many other “improvements™ (if we may use
the term) over the old standard model of salva-
tion available to pre-Pentecost saints. Jesus’
upper room discourse (John 14—16), His great
high priestly prayer {John 17), the events of
Acts 2, and the detailed doctrinal expositions of
the New Testament Epistles make this fact abun-
dantly clear.

{b) What occurred in Acts 2 can be construed
ags o second experience after salvation only if
Pentecost i interpreted apart from the total
testimony of Scripture, especially the great
doctrinal Epistles of the New Testament.

In other words, the error of connecting a
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second blessing with Pentecost involves violation
of the doclrinal context of the event, as well as
the time context. It must be carefully observed
that the doctrinal context 13 much broader than
the book of Acts and the Gospels. Yet popular
orror interprets Pentecost as if only the Gospels
and Acts were to be taken into consideration.
Frequently no attempt is made to reconcile
teaching of a socond experience gleaned from
the Gospels and Acts with the unmistakably
clear teaching of the Epistles that each and every
believer in this age has the Holy Spint and is
regenerated, baptized, indwelt, anocinted, and
sealed as God's own forever the very instant sav-
ing faith is placed in the finished atonement of
Chrst (I Cor. 12:13; Rom. 6:3, 4; Gal. 3:27;
Col. 2:9-12),

In making a serious attempt to interpret Acts
in the light of the doctrinal Epistles, some' hold
that the baptism of [ Corinthians 12:13 is a
“haptism of repentance™ resulting in salvation,
in distinetion from the baptism with the Holy
Spirit, a subsequent experience for power. By
this exegetical gymnastic two spiritual baptisms
are taught for this age, and this contrary to the
apostle’s distinct declaration, “one [spiritual]
baptism" (Eph. 4:5).

Others,? vaguely sensing that the historical
portion must be regulated by the doctrinal

T 3. MeCroman, Chriet's Paralyzed Church X-Rayed,
pp. 25-1040,

za(:‘ulmrpa P. Pardington, The Crisis of the Deeper Life,
p. 164.
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Epistles, superficially deal with the subject and
cannot get beyond the erroneous concept of
“two classes of passages,” one in the Gospels
and Acts apparently teaching & second experi-
ence after salvation, the other in the Epistles
definitely teaching that the baptism of the Spirit
involves the primary blessing of salvetion. Such
treatment fails to see that it violates both the
time and doctrinal context of Acts 2, as well as
the pertinent passages in Acts 8, 10, and 19, Yet
others’ who teach that a believer may or may
not be baptized with the Spirit the instant he is
saved fail to see how irmeconcilable such & posi-
tion is with the Epistles.

{c) What occurred in Acts 2 can be construed
as a second experience after salvation only if an
intrinsic and inseparable element of salvation is
severed from its ploce and made something in
addition fo that salvation.

This involves violation of the theological con-
text of Acts 2, as well as its time and doctrinal
context, The baptism of the Spirit is this intrin-
sic and inseparable element of salvation. To
make this important element of salvation an
experience after salvation is to mutilate and
sericusly misunderstand salvation. The mistake

is making the baptism of the Spirt, which is

positional and non-experiential, an_experience.
Like the once-for-all nerating, indwelling,

and sealing work of the Spirit, the baptism of
the Spirit is not felt. It simply places the believer

m’n. A. Torrey, The Baptism with the Holy Spirit. pp.
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“in Christ,” initiates him into the Christian life,
and is the basis of the position in which God

sees him and accepts him. This truth is a major

theme of the Pauline teaching {Rom. 6:3, 4; Gal.
3:27;Col. 2:8-12;1 Cor. 12:13).

(d) What occurred in Aets 2 can be construed
as a second experience after salvation only if
terms that radically differ in meaning are con-
Jused and used o denote the same thing.

This involves violation of the philological
aspect of Acts 2 as well as its theological,
doctrinal, and time context. The terms confused
are “‘the baptism of the Bpirt"” (ef. Acts 1:5)
and “the filling of the Spirt” (cf. Acts 2:4),
Although the baptism of the Spirit did occur at
Pentecost (Acte 1:56; ef. 11:14-16), vet the
ministry stressed is the filling (Acts 2:4). This is
the case not because the filling is more impor-
tant than the baptism. In fact the reverse is true,
because the baptism gives the believer his posi-
tion “in Christ" which is the basiz for the infill-
ing. The filling is stressed, however, because it is
an experiential aspect of the Spirit's work, the
explanation of the high-tide of spiritual life and
power, which characterized Pentecost and which
was meant to herald the general character of the
entire age it introduced.

On the other hand, the baptism of the Spirit
is emphasized in the predictions of John the
Baptist (Matt. 3:11; Mark 1:8; Luke 3:16, 17)
and of Jesus {John 14:20, 17:20, 21; Acts 1:5)
because this was to be the unique and basic
feature of the Holy Spirit's work in the new age
inaugurated. 1t was the Spirit’s ministry giving
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the believer his unchanging and unchangeable
position, the basis for all his possessions in
Christ and his experience of Christ in the new
era.

3. Tongues af Pentecost were a sign to the
Jews of the outpoured gift of the Spirit.

It is obvious from the preceding discussion
that Pentecostal languages (understood tongues)
were not the result of the baptism of the Spirit,
which Is positional and non-experiential and a
vital and inseparable part of salvation. Neither
was this phenomenon of tongues related to the
fulness of the Spirit, but — like the wind and fire
— was connected with the inauguration of a new
age that was to be distinguished by preaching of
the gospel to every kindred, tongue, and tribe
({Acts 1:B). The supernatural display of lan-
guages at Pentecost was a harbinger of the domi-
nani feature of world-wide ev m_ to be
realized in the new age and was a sign to the
Jews that the Holy Spirit had been given to
work out in believers Christ's glorious salvation
purchased on the cross and (o eguip them o
proclaim_the wonderful message of this salvation
to every creature under heavern,

On_ the other hand, the apostolic gifi of
tongues (I Cor, 12:1—14:40) is distinct from the
sign_or evidence of Longues that appears in the
key passages in the book of Acts (2:4; 10:46;
19:6). The purpose and setting of each are
wholly different, as will be noted later.”

“‘Sﬂﬂ Chapiers X-XIV on the sign of tongues. Cf. 5.
Latwis Johnson, "The Gift of Tongues and The Book of
Acts," Bibliothece Socra, Vol, 120 (Oct.-Dec, 1963), p.
a1l.

a4

20

CHAFPTER IV

The Meaning of
the Samaritan Revival

After Pentecost (Acts 2) the Samaritan
Revival (Acts 8:5-25) looms up as the next
pivotal passage of Beripture that touches upon
the guestion of tongues. This is true not because
speaking in tongues is mentioned in connection
with the episode, but because this event, like
Pentecost, has been commonly misunderstood
and used to defend numerous unsound teach-
ings held in Holiness circles and taken over by
the modemn charismatic revival,

Such unsound interpretations as the following
are made from this passage. The event con-
stitutes “'a Samaritan Pentecost.” It proves that
“receiving the Holy Spirit is subsequent to salva-
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Conclusione

Fratelli, concludo, dicendo che questa & I'ennesima prova della maniera fraudolenta di lavorare di
ADI-Media, nelle traduzioni dei libri, perché praticamente fanno dire all'autore del libro QUELLO
CHE VOGLIONO LORO.

Se esso quindi ha una posizione dottrinale su alcune cose che non collima con quella delle ADI, le
ADI la stravolgono perché lui deve parlare come vogliono loro. E difatti, come vi ho dimostrato, le
ADI sono riuscite a far parlare un antipentecostale da pentecostale. Uno scandalo questo che
naturalmente attirera sul Movimento Pentecostale Italiano ulteriore biasimo da parte degli
antipentecostali, come se non bastavano gia i tanti scandali che tanti predicatori pentecostali o
chiese pentecostali hanno fatto o fanno un po in tutto il mondo.

E poi, proprio quelli delle ADI, ci accusano di gettare fango sul Vangelo! Ma qui, chi sta facendo
guesta opera di infangamento del Vangelo, sono proprio loro. E noi esibiamo le prove!

Vi esorto quindi per I'ennesima volta, a non prendere libri inglesi tradotti in Italiano da ADI-Media.
Ma soprattutto ad ammonire severamente quelli di ADI Media che hanno compiuto queste
falsificazioni, e tutti quei pastori ADI cha approvano questo scandaloso e vergognoso modo di
operare.

Ai fratelli che frequentano Chiese ADI dico questo infine: 'Se il pastore della Chiesa che
frequentate approva o difende o rimane indifferente a queste falsificazioni operate dalle ADI sui
libri altrui, andatevene immediatamente via da quella Chiesa , perche non amano ne la giustizia
e neppure la verita.

Chi ha orecchi da udire, oda.
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